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First Word

Covenant and Laws

rekking through Scripture, we encoun-

ter covenant as the central element in

biblical religion, the category by which
God describes association with His people.
The word means something near the modern
phrase “personal relationship with the Lord.”

Many covenants, or covenant renewals,
dot Scripture: those with Adam and Eve, with
Noah, two with Abraham, a big one by Moses, one with David, and
the ultimate covenant that came through Christ. Stressing the differ-
ences, some students chart a system of seven covenants from Creation
through the church era, calling it dispensationalism. Claiming to rightly
divide the word of truth, it often fragments the Scripture and polarizes
its major truths instead.

Less problematic is to grasp the inherent unity among Bible cov-
enants, all given by the God who changes not. Each of them celebrates
some great provision or deliverance; each enjoins faithful obedience
upon God’s people as the proper response to His call, His mercy, His
grace.

In nearly every covenant, God states His standards for those who
enter covenant relationship with Him. These regulations are most com-
mon in the Mosaic, or Sinaitic, covenant - often called the Law. The
Decalogue (Exodus 20), the book of the covenant (20—24), ceremo-
nial laws (Exodus 25—Leviticus), and covenant renewal (Deuteronomy)
are all parts of the Law.

As God renews His covenant and updates its provisions from time
to time, we discover difference in detail but constancy in concept. In
every era God'’s people are those who respond by faith to His grace,
then submit to His laws in a spirit of loving obedience. Details may
change, but the broad strokes of salvation, service, and virtue do not.

Subordinate to covenants, laws accomplish three things, according
to the New Testament: 1) They teach us basics of human conduct,
something like a child’s ABC’s; 2) They reveal our sin and point us to
Jesus for forgiveness and salvation; and 3) They serve as guardrails,
protecting us from the dangers and drop-offs along life’s journey.

Covenant is the legal term for this link God’s people have with Him.
It is the connection fashioned and offered by our Creator to express
His loving-kindness and generous intent toward us. Though most cov-
enants incorporate laws, the covenant is broader, deeper, and longer
than any single law-code in Scripture. Let us embrace the loving rela-
tion of God’s covenant and not deny His laws.

— Calvin Burrell
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T ABERNACLE AND

(CREATION

Making sense of the Levitical system. by Jason Overman

aise your hand if Leviticus
is your favorite book in the
ible. ... Anyone?

My friend Betty once told me
that she had decided to read the
Bible from cover to cover. A few
months later | asked her how she
was doing, and she confessed
with some frustration that her
project had been derailed. What
happened? Well, Leviticus hap-
pened.

Many succumb to the minutia
of Leviticus. Its detail of priestly
ritual, service, and sacrifice
overwhelms even the best inten-
tioned. So hard to read, much
less understand. What hope is
there of applying it to our lives?

While we may be tempted to
just skip this part of the Bible, we
are encouraged to live “by every
word that proceeds from the
mouth of God” (Deuteronomy
8:3; Matthew 4:4). Since the
phrase “and the Lorp spoke”
appears dozens of times in
Leviticus, perhaps it is a word
worth hearing in the church to-
day.

4 @ Bible Advocate - www.cog7.org/BA

Holy and priestly

Among the kingdoms and
nations of the world, Israel was
unique — “a kingdom of priests
and a holy nation” (Exodus
19:6). What is condensed here
in a phrase, Leviticus unpacks in
twenty-seven chapters. Priests
and holy, appearing nearly four
hundred times, are its heart and
soul. The role of priesthood and
the nature of holiness is what
Leviticus is all about.

Israel must be a holy priest-
hood because her holy God has
declared that He would set His
tabernacle among His chosen
people and walk among them
(Leviticus 26:11, 12). The Creator
of the universe desires to live
with His people, to restore the
intimacy of Eden, to walk among
us as He did then. But in a sinful
world, only a holy people can
receive such a God into their
midst and mediate this awesome
Presence to the world. “You shall
be holy; for I am holy” (11:44)
simply names the basic condition
of having God as a neighbor.

The key to understanding
Leviticus is to recognize that it
articulates a vision of life restored
to its original order and purpose.
As the fourth commandment
shows, Israel is familiar with the
story of Creation. She celebrates
it even as she imitates her
Creator by living in accordance
with His seven-day rhythm of
work and rest. The holiness she
pursues is first mentioned and
bound up in the beauty and har-
mony of that lost but longed-for
world of Creation and Sabbath
(Genesis 1:1-2:4a; Exodus 20:8-
11). Leviticus points the way
back.

The story of the tabernacle
and its priesthood, from con-
struction to function, is divinely
directed in two great move-
ments. From Sinai, God sum-
mons and Israel builds (Exodus
25—40). Later, from the sanctu-
ary, God calls again and Israel
worships (Leviticus 1—27). The
patterns and themes of Creation
inform it all.



Holy construction

In The Torah’s Vision of
Worship, Samuel Balentine notes
the many parallels between the
tabernacle and Creation. God
calls Moses up the mount; he
waits six days, and God speaks
the seventh (Exodus 24:16;
Genesis 1:1, 2; 3). Then seven
speeches outline the construc-
tion of the tabernacle, each
beginning with the formula “And
the Lorp said to Moses” (Exodus
25:1;30:11; 17, 22, 34; 31:1, 12;
se also Genesis 1:3—2:3). And
the seventh speech ends with a
dialogue on the Sabbath (Exodus
31:12-17; Genesis 2:1-3)."

The Spirit of God that com-
menced Creation moves again
as Israel responds to God’s direc-
tion (Genesis 1:2; Exodus 35:31).
The “Let there be . . . and it was
so” of Genesis is paralleled as
the tabernacle is raised in seven
stages, each ending with the
phrase “as the Lorp had com-
manded him [Moses|” (Exodus
40:19-32). The whole process
concludes as Moses looks
over all the work and blesses

it, just as God did in the begin-
ning (Exodus 40:33; 39:32, 43;
Genesis 1:31-2:4).2

Also, this three-tiered taber-
nacle (most holy, holy, and outer
court) is a miniature cosmos
(heaven, earth, and seas) that
symbolically reenacts Creation
itself.

Concerning such patterns,
Terence Fretheim writes that with
the tabernacle “a new creation
comes into being.” Here “is one
spot in the midst of a world of
disorder where God’s creative,
ordering work is completed ac-
cording to the divine intention
just as it was in the beginning.”?

Holy worship

With the tabernacle complete,
Leviticus turns from construc-
tion to function, outlining both
the worship and ethics of a holy
people who would sustain this
new creation. It begins “Now the
Lorp called to Moses . . . Speak
to the children of Israel, and say
to them: ‘When any one of you
brings an offering to the Lorb,

you shall bring your offering of
the livestock . . .” (Leviticus 1:1,
2). The first time the Lord called
was after Adam sinned (Genesis
3:9). Now God calls, not to
judge but to invite to worship.
The “any one” cited here is the
Hebrew word ‘adam, and the
vehicle of worship is an offering
— literally, a gift of food.

The first Adam distorted cre-
ation by selfishly taking and eat-
ing, but these “adams are invited
to ritually reenact and reverse
that sad event by selflessly giv-
ing, not eating. Since food cor-
responds to life, these gifts repre-
sent the givers’ total and thankful
dedication to God. This commit-
ment is symbolized by the shed-
ding of blood, for “the life . . . is
in the blood.” When freely pre-
sented, these unblemished lives
are a “sweet aroma” to the Lord
(Leviticus 17:11; 1:3-9).

Five offerings outline Israel’s
sacrificial worship: burnt, grain,
peace, sin, and guilt. The first
three are voluntary and express
joy, thanksgiving, and fellowship;
they ritually sustain communion
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he key to understanding Leviticus
is to recognize that it articulates a
vision of life restored to its original

order and purpose.

between creation and Creator.
The last two offerings are re-
quired and address sin, atone-
ment, and forgiveness; they ritu-
ally restore communion between
creation and Creator. Together,
these sacrifices specify the wor-
ship necessary to participate in
the life of God. Only sacrificial
lives can uphold and advance
this new creation.

Again, patterns of seven
emerge frequently in priestly
ritual. The entire sacrificial sys-
tem unfolds in seven speeches
(Leviticus 1—7). The ritual for
animal sacrifice calls for seven
acts (1:3-9). Priestly ordination
follows seven steps over seven
days (8:1-36). Blood is sprinkled

6  Bible Advocate - www.cog7.org/BA

seven times to effect atonement
and purification (4:6; 16:14). And
Israel’s sacred and agricultural
calendars contain cycles of seven
festivals (two of them seven days
long) and seven holy convoca-
tions over seven months (23:1-
44; ch. 25).

Reflecting on the overall mes-
sage of the tabernacle and its
priesthood, Balentine writes:

. .. the Torah conceives

the community of faith as

empowered to create a ritual

world of space, time, and sta-
tus that mirrors God’s cosmic
designs. . . . It is not just that
the tabernacle and its rituals
correspond to God's created
order. The Torah also under-
stands Israel’s ritual world to

have the capacity to sustain
and, if necessary, to restore
God's design for creation.*

Holy living

Beyond its ritual world
(Leviticus 1—16), the priesthood
also promotes an ethical world
(17—27). The great command
“you shall love your neighbor
as yourself” (19:18) is a familiar
example and a good summary
of the priesthood’s unrelenting
commitment to pursuing justice
and mercy in the community of
faith. The Ten Commandments
are all reiterated in chapter 19 as
well.

A central duty of the priest-
hood is teaching Israel how to
“distinguish between holy and
unholy, and between unclean
and clean” (10:10). Dividing
and separating — establishing
boundaries — is characteristic of
Creator and creation (Genesis
1). Israel is called to discern and
honor divine distinctions in every
aspect of life. The theological ra-
tionale for this holiness is simply
expressed in the words “for | am
the Lorp” (over forty-five times
between chapters 11 and 27).

The words holy and unclean
are polar opposites. Uncleanness
signifies anything that contradicts
God'’s holy nature. It compre-
hends both physical and moral
conditions that reflect disorder
or defilement of His original cre-
ation. For instance, a man with
leprosy (13:3) and a man who
has committed adultery (18:20)
are both unclean (defiled) but
for obviously different reasons:
One is the victim of sickness, the
other has willfully sinned.

Physical uncleanness (chapters
11-15) relates to issues of dis-
ease, suffering, and death. These



distortions of Eden’s intentions

— evidence of the curse — are to
be diagnosed and handled with
caution. Moral uncleanness (18—
20), relating to issues of deviant
sexuality and worship, is much
more serious. It is to be abhorred
and fully rejected.

Whether sin or sickness, the
priesthood is concerned to con-
front and contain anything that
would trespass divine boundaries
of creational order. While sick-
ness and sin are addressed in dif-
ferent ways, they are fundamen-
tally connected, both attesting
to the fallen human condition.
While sin is always condemned
in a way that sickness is not, the
priesthood and its ritual world
seeks to remedy both, when pos-
sible, through atonement (chs. 5
and 16).

Christ and Christian

We cannot truly appreciate
the life and work of Jesus or
the church He created without
recourse to the patterns and
language of Leviticus. Every as-
pect of our journey through the
tabernacle and its priesthood
is taken up in His life. The New
Testament is emphatic: Jesus
embodies the ritual and ethical
worlds that Leviticus discloses.
The Word spoken so often there
is made flesh in Christ, and that
Word shapes the church:

« Jesus is the holy high priest
and the tabernacle of God
among men (Hebrews 7:26; John
1:14; 2:21), and His people are
a kingdom of priests and a holy
nation, called with Israel to “Be
holy, for I am holy” (1 Peter 2:9;
1:16).

« Jesus is the Lord of creation
and Sabbath who worked and
finished to restore the world to

e cannot truly appreciate the

life and work of Jesus or the
church He created without recourse
to the patterns and language of

Leviticus.

its intended glory (Colossians
1:16-20; Mark 2:28; John 5:17;
19:30; Galatians 6:15), and the
Spirit of God is building us into a
holy tabernacle that reflects this
new creation to all (1 Corinthians
3:17; Ephesians 2:19-22).

- Jesus is the last Adam, the
unblemished lamb, an offering
of sweet aroma, the atone-
ment and sacrifice for sin, the
sprinkled blood (1 Corinthians
15:45; 1 Peter 1:19; Ephesians
5:2; Romans 5:6-11; Hebrews
10:10-22). In Him we become a
holy priesthood offering spiritual
sacrifices, with bodies willingly
presented as holy sacrifices
(1 Peter 2:5; Romans 12:1).

- Jesus is the teacher who
directs us to love the neighbor,
to discern the holy from the
unclean (Matthew 5—7; 23:23;
Galatians 5:14; 1 Thessalonians
4:7). We share the good news of
Him who reconciles sick and sin-
ner alike, for in Christ the leper is
cleansed and the adulterer is for-
given (Mark 2:17; Luke 5:12-24;
John 8:4-11).

It is a long way from Leviticus
to Christ, but perhaps not so far
as we have thought. As we make
the journey back, traversing the
foreign landscape, we find that
Jesus has preceded us. He has
been there all along, speaking,

creating, and leading us back,
and on, to Eden.

My friend Betty, 51, just died
of cancer. | don’t know if she
ever finished Leviticus, but | do
know that she embodied its
hope. Despite her sin and sick-
ness, she never failed to believe
that her life was redeemed by
the blood of the Lamb, that a
new creation awaited her, and
that her faithful high priest would
present her holy and blameless
before God her maker on that
final day (Colossians 1:19-22).

Yes, in Jesus Christ, the an-
cient priesthood is everlasting
after all! Ea
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Y
QUESTIQT:

In the final judgment, why are we judged by our

works?
-

This question introduces the issue of biblical
pe_lrsldox. It occurs when two sides of an issue both
present spiritual truth, yet appear to contradict each
other.

The New Testament gospel (not essentially
different from the Old Testament gospel) declares
that salvation and eternal life come only by God’s
grace in Jesus Christ and are received in human
experience by the response of faith — not by our
good deeds, obedience, or efforts to be a “good
person.” Fully illuminated in Romans and Galatians,
this is taught in essence from Genesis to Revelation.
Because it is true, we have great hope in Christ and
much gratitude to God.

Justification by grace through faith is a core Bible
truth, but not the whole gospel. In many places
(Matt. 16:27; Rom. 14:12; 2 Cor. 5:10; 1 Peter
1:17; Rev. 20:12; 22:12, for example) the Bible also
says we must appear in divine judgment to receive
according to our works — rewards to those who do
well and punishment for those who do evil. Because
the doctrine of judgment by works is also true, we
are further motivated to live in loving obedience to
God and sacrificial service to others. This will be to
our everlasting benefit!

Your question implies that you accept the truth
of justification by faith without works. The truth
of judgment by works doesn’t seem to fit with the
former truth, so you ask why to the latter. The Bible
suggests a few reasons that Christians saved by
grace through faith will be judged according to their
works:

1. Because justification by faith is not without
effect. We are saved by faith alone, but the faith
that saves is never alone. If there are no good works
to accompany our profession of faith, we should

8 o Bible Advocate - www.cog7.org/BA
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ask ourselves, Have | really believed? Tell what you
truly believe, and you say a lot about your lifestyle.
Biblical faith is powerful stuff; it changes us! We
are not saved by faith and works but by a faith that
works. If good is absent, faith is dead (James 2:14-
26).

2. Because there is a difference between
inheritance and reward. Since we are born into
God’s family by the Holy Spirit and inheritance
is passed freely from parents, then we inherit
eternal life simply by being His beloved children.
Rewards, on the other hand, come from conduct,
not inheritance. The future accounting of our
works may be used to determine what roles,
responsibilities, and even rewards are given to
God'’s redeemed children in eternity. We do not
clearly understand how this will work, but the
principle is established in Matthew 25:14-30; Luke
12:47, 48; and 1 Corinthians 3:10-15.

3. Because the effectual working of God'’s grace
in believers must eventually be acknowledged
by everyone. The final judgment by works will
demonstrate God'’s righteousness, showing that He
was both loving and holy in justifying the ungodly.

If the final judgment could reveal the opposite
— that redeemed souls persist in all the iniquities
of unbelievers — then we could say that God'’s
plan had failed by putting no difference between
good and evil. But there is a difference, and it will
be shown in the light of judgment. Then the whole
universe will see the loving holiness of God on
display in His saints — those who were justified
by faith in Christ (Rom. 8:19; Eph. 2:7; Phil. 2:11).
Then, and only then, will every knee bow and every
tongue confess that Jesus Christ is Lord, to the glory
of God the Father!

— Elders Calvin Burrell and Melvin Sweet



ike many life-long preach-
Lers, Pastor Duane had

certain favorite phrases and
would repeat them frequently
with the same enthusiasm as if it
were the first time the words had
ever been spoken. Leading me
to a relationship with Christ, he
said, “There’s not a hair on your
head that God doesn’t know
about and not a word in the
Bible that God doesn’t mean.”

That expression comforted
me deeply on the path of my
salvation but troubled me greatly
when | began to walk that jour-
ney with my Bible in hand. It
brought out the question all peo-
ple of faith ask at some point: If
the Bible is the Word of God for
us to follow, then what do we do
with Leviticus?

We see it, we learn it, and we
know how to pronounce it, but
we never consider living it. We
routinely pass Leviticus by like
parsley on a gourmet dish. Pretty
to look at, but not to eat. Most
Christians don’t follow the kosher
dietary laws of Leviticus 11, nor
do we offer up doves, grain, or
sheep when we are guilty. Leviti-
cus 13 is full of laws about mil-
dew, but how many of us really
call our pastor to examine our
belongings to see if our moldy
gym socks should be washed or
burned? Leviticus 19:19 warns
us not to wear clothing made of
two kinds of material. Then what
are we doing with poly-cotton
blended shirts on our backs?
Should Wal-Mart offer up some
doves just for selling them to
us? Laws about shellfish, haircut-
ting, and that one week a month
when everything a woman touch-
es is unclean go without regard
in modern Christian life. It’s un-
derstandable, but is it OK?
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This Old Testament
book is more than

garnish in the Word.
by Kellie Schorr



eviticus is not really about law; it's
Labout life. As long as we are living
~ _show Goﬁtemas, showing God in‘our-walyy
hearts, homes, actions, and transactions,

Wrong responses

I've heard many answers to
that question — all unsatisfac-
tory. “That’s the Old Testament,
and we are a New Testament
people” is the most common.
However, committing to the Ten
Commandments, understanding
Adam and Eve’s sin, and honor-
ing the Messianic prophecies
of Isaiah reflect that the Old
Testament is the root of our tree
and meant to be retained, not
disputed. We know in our hearts
the whole Bible was meant for
us, and should avoid an answer
of mere convenience.

“Jesus fulfilled those laws so
we don’t have to” is another
popular answer. However, all
people growing in grace must
understand that Christian living
isn’t only about what Jesus did;
it’s about what we do too. This
is an answer that satisfies, but
it sounds as unlikely as credit
companies practicing the Leviti-
cal year of Jubilee (ch. 25) and
wiping out all our debt (wouldn’t
that be nice!).

What should we do with Levit-

icus? Live its meaning day by day.
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Original message

In scriptural study it’s helpful
to understand every Bible pas-
sage has two writers and two
readers. One writer is the person
or people who wrote the text,
and one reader is the person or
people to whom it was written.
The other writer is, of course,
God. And the other reader? You.
When you read a passage, you
should ask two questions: “What
is the writer (Moses) telling the
reader (the people of Israel)?”
and “What is God telling me?”
Sometimes the answer to both
questions will be the same, and
sometimes it won't.

Leviticus is a book of religious
tenets written to the first mono-
theistic culture. Its laws and rules
were designed to keep the peo-
ple who were carrying the truth
of the one God alive and dis-
tinguish them from polytheistic
cults that practiced human sac-
rifice and blood rituals. Kosher
laws, with their requirements
of cooking food and abstaining
from blood and fat, are healthy
and a great way to sustain a cul-
ture.

The laws about meat being
cooked were novel at that time
and, as we know now, certainly

more hygienic. Other laws about
clothing, rituals (such as hand-
washing), and behavior distin-
guished the Israelites from other
religious climates in a way that
spoke volumes about who God
is and what God wants. The mes-
sage to the people of Israel was
“Live in such a way that people
can see God through you.”

Modern message

Now that we see what Moses
was telling Israel, what is God
telling us? In this case, it’s the
same message. In our modern
context, God is not telling us to
consult our pastor every time we
have a blemish on our skin or
mildew in the bathtub, but God
is repeating in our hearts the
central truth “Live in such a way
that people can see God through
you.” Let your faithfulness to
God speak to others, by exam-
ple, of the truth of the one God.
Be clean in your habits and your
thoughts. Show through your
health, your legal transactions,
and your relationships that loving
God has made a difference in
your life.”

What we discover, adding
both comfort and inspiration to
the answer to our question, is
that Leviticus is not really about
law; it’s about life. As long as
we are living how God intends,
showing God in our hearts,
homes, actions, and transactions,
we honor the Scripture and fol-
low our Creator.

Leviticus is so much more
than an old book; it is a new
hope. Read it. Learn it. Live it in
Christ — today.

Kellie Schorr writes from Quinton,
VA.



eople often say, “You don’t
Pneed to go to church to be

a Christian.” An ounce of
truth is in this statement, but it is
mixed with a pound of lie. The
Scriptures say much to those
who have the opportunity but
fail to assemble with other Chris-
tians.

One of the strongest admoni-
tions to be with fellow believers
is in 1 Corinthians 12:20-22.
Here Paul likens our individual
roles in the church to those of
body parts. Just as each part
depends on the others, so each
Christian depends on others in
the body of Christ. The eye can’t
say to the hand, “I don’t need
you.” If the eye can see a lus-
cious watermelon, it’s no good if
there is no hand to prepare the
fruit and bring it to the mouth.
Even worse, what if there were
no mouth?

The many believers who
isolate themselves from fellow
believers are like eyes without
hands, mouths, teeth, stom-
achs, hearts, and — dare | say
it — brains. Unattached body
parts are vulnerable and don't
last long. This is why all believers
should seek out a healthy church
body. Chances are they won’t
find one in perfect health, but
perhaps the church near them
is ailing partly because they are
missing from it.

The Bible offers other serious
admonitions to fellowship. John
writes, “We know that we have
passed from death to life, be-
cause we love the brethren. He
who does not love his brother
abides in death” (1 John 3:14).
It’s difficult to love someone if
we spend little or no time with
him. Therefore, we should be
concerned about spending time
with Christians and doing so reg-

Why Go to
Church?

by David Kidd

ularly — more than once a week,
if possible.

There are many other advan-
tages of meeting regularly with
fellow believers. Though praise
and worship on our own can
be pleasant, Psalm 133:1 says,
“How good and how pleasant it
is for brethren to dwell together
in unity!”

If we stop dwelling on our
negative experiences with the
church and remember the
positive ones, we'll see that the
heights of united praise and wor-
ship are often higher than what
we do on our own.

Another important reason for
fellowshipping with believers is
to gain wisdom and balance. Iso-
lated Christians tend to look out
for themselves, to not help with
the physical or spiritual needs of
others, and to focus on their own
doctrinal perspectives. They can
go off on tangents and multiply
biblical error. Proverbs 24:6 says,
“In a multitude of counselors
there is safety.”

Think of Christians as soldiers
in addition to body parts. What
soldier goes to war on his own?
Only a foolish one. If we were
the only soldier against a great
foe, we would avoid the battle-
field, fearing defeat. With the
support of other Christians, we
are strengthened in our love and
service of the Lord.

You might feel like the prophet
Elijah, who pleaded:

“Lorp, they have killed Your
prophets and torn down Your
altars, and I alone am left
... ." The divine response,
however, was “I have reserved
for Myself seven thousand men
who have not bowed the knee
to Baal.” Even so then, at this
present time there is a rem-
nant according to the election
of grace (Romans 11:3-5).

This is also true today. There-
fore, | urge those who feel there
is no church or anyone for them
to fellowship with to not give up.
Keep searching for believers you
can grow and serve with. Then
make allowance for differences
in their understanding, because
your own knowledge is likely to
have some flaws as well.

Let all believers keep in mind
what the author of Hebrews
wrote:

And let us consider one an-
other in order to stir up love
and good works, not forsaking
the assembling of ourselves
together, as is the manner of
some, but exhorting one an-
other, and so much the more
as you see the Day approach-
ing (10:24, 25). M
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What would Jesus do about the Torah story: ancient Abraham
and his seed, Israel’s exodus from Egypt, the old covenant at

Sinai, and wilderness wanderings to the promised land?

Jesus was an Israelite of
Judah’s tribe. Raised in a devout
home, He would early learn the
Genesis accounts of Creation,
Flood, and the patriarchs. Stories
of Moses in Egypt, plagues and
Passover, through the Red Sea to
Canaan, were more than familiar
to Him; they were life itself. This
is implicit in a one-verse report of
Jesus, ages 2-12 (Luke 2:40).

The report follows of twelve-
year-old Jesus teaching and
being taught in the temple. This
incident encompasses the Jewish
bar mitzvah — the coming-of-
age event for a “son of the law,”
or Torah. By then Christ would
be mastering central elements of

Jesus and Change

e New commandments: “You
have heard that it was said
to those of old . . . but
Isay toyou...” (Matt.
5:21, 27, 33, 38, 43; see
also 28:20).

e New garments, new wine,
new wineskins (Mark 2:21,
22); new bread (John 6);
new nation (8:33-58); new
way to treat sinners (vv. 1-
12); new kingdom (18:36).

e (ld passing away: the
Jewish temple and city
(Matt. 12:6; 23:37, 38;
Luke 21:20-24)
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Hebrew faith: the shema (Deut.
6:4, 5), the Decalogue (Ex. 20:1-
17), the Psalms, and others. His
growth the next eighteen years

is also summed in a single verse:
“And Jesus increased in wisdom
and stature, and in favor with God
and men” (Luke 2:52).

Any young person who wholly
embraces Christian faith today will
find parallels with these doings
of Jesus. Regardless of age, we
may give ourselves to learning
the foundations of our faith from
the Hebrew Scriptures and putting
their principles fully into practice.
We may be sure that Jesus would
do this, because that's exactly
what He did!

Some concern may be raised
about Christ’s example in this
because He, as a faithful Jew,
would have observed details of
the Torah no longer practiced
by Christians. This problem is
met in the Gospel record, as
we read that Jesus the Messiah
both anticipated and announced
reforms to the faith of His
fathers, and prepped His Jewish
disciples for them (see “Jesus and
Change”).

Jesus’ religious reforms were
not like some suppose. They
were not against the law or
the prophets. They were not
at variance with His Father
— Abraham’s God — or against
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Moses. They did not require
cancellation of Hebrew Scriptures.

In summary, Jesus’ practice and
teaching did not aim to change
the Torah or Pentateuch, as much
as to rescue the ancient faith of
Abraham and Moses from Talmudic
traditions that had accrued for
over a millennium. The New
Testament does not set Jesus
against Moses but against the
first century religion of Pharisee
and Sadducee, which had become
a distortion of the old covenant’s
spirit and intent (see “Jesus and
Permanence”).

Jesus and

Permanence

¢ Torah faith. “Do not think
that I came to destroy the
Law or the Prophets. I did
not come to destroy but
to fulfill. For assuredly, I
say to you, till heaven and
earth pass away, one jot or
one tittle will by no means
pass from the law till all is
fulfilled” (Matt. 5:17, 18).

e Mosaic scripture. “If you
believed Moses, you would
believe Me; for he wrote
about Me. But if you do not
believe his writings, how
will you believe My words?”
(John 5:46, 47).



ilgrim’s Progress, by John
P Bunyan, tells the journey
of our faith through an al- e e
legory. At the start, Christian’s

burden (guilt) rolls off his back

and disappears through a wicket.

From then on Christian has many >
trials, like the Slough of De- Cre e
spond, and some blessings, like o
Delectable Mountains. Finally,

he comes to the gates of the ce-

lestial city and enters his eternal

home.

From Exodus through Num-
bers, the Bible walks us through
a true story much like Bunyan’s
tale. This saga of the dramatic
deliverance of ancient Israel and
her adventure toward an ultimate
goal becomes, in the New Scrip-
tures, an extended parable of
our pilgrimage with Jesus. Let’s
figure, if we can, our location on
the old path Israel took out of
Egypt, through the wilderness,
and into Canaan.

The Israelites’ flight from the
land of the Nile, their forty-year
desert trek, and their eventual
arrival in the promised place is
rich with allegorical data. Each
event along that route can be
compared with some facet of
our Christian walk, though not all
possible analogies match, as we
shall see.

Moses and the Lamb

Early in Exodus the old story
finds God'’s chosen people do-
ing hard time in a foreign land:
Egypt. Remembering His promise
to Abraham, Isaac, and Jacob,
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Romans 8 describes Christian life in terms that echo Israel's
progress from the Exodus (justification), to Mount Sinai (sanctifica-
tion), and on through the desert (testing, suffering) toward the

Promised Land (glorification).

vv. 1-3: In Christ, we are no longer condemned by sin; Israel
was released from Egyptian bondage.

vv. 4-10: Because we were not subject to God’s law in the
flesh, we now obey it in the Spirit; Israel, reborn from Egypt,

received God’s law at Sinai.

vv. 18-31: Present difficulties are great, but greater glory is
promised; through much toil and many tears, Israel went from

Egypt to Canaan.

As Israel was rescued from Egypt before learning and obeying
God’s law, so it is with Christians. Through faith in Christ and the
new birth of the Spirit, we leave the old world of sin and enter a
new land where God’s Word and will are revealed and where our
greatest desire is to be His loyal subjects. God’s law, beginning
with the basic principles of the Decalogue, is now written upon
Christian hearts as we walk toward the final goal.

tion to begin her trip through the
Sinai desert to the land God had
promised, called Canaan.

Most Christians perceive that
Egypt, in this story, represents
the bondage of sin we were
once held in as slaves to Satan.
The sequel, we gladly confess, is
that Christ has come to our sin-
ful world; set us free by His life,
death, and resurrection; and is
leading us toward His kingdom.
Jesus is our Moses!

Not only does Moses of old
play a role like Christ of the new,
so also do the lambs whose
blood on the door keeps the
death plague away from Hebrew
homes. This means that God'’s
people now face the prospect
of eternal life, not death, if the
blood of Jesus, the Lamb of God,
has been affixed to our hearts
and lives. Christ is our Passover,
too!

Further analogies rise from
this central Old Testament story
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of Exodus. In Israel’s flight from
Egypt through the divided sea,
we distinguish a picture of our
own repentance and water
baptism — double confirma-
tion of a true and living faith in
Christ. Such deeper meanings
of Israel’s physical journey are
not mere clever imagination;
they reflect precisely how the
New Testament sees the story.
For the apostle Paul, Jesus is
the true Passover lamb (1 Cor-
inthians 5:7), and the Red Sea
compares with baptism (10:1,
2). Paul knows the likenesses
between the old story and the
new: that God’s chosen people
(Israel) have been rescued from
the world of sin (Egypt) and are
being led to the land of promise
(Canaan) — by Christ (Moses).

Law and grace

Let’s follow the ancient allego-
ry of Israel to see what it teaches
next. From the Red Sea the He-

brews march to Mount Sinai and
a momentous year of camping at
its base. Here Jehovah speaks to
the nation: “I am the LorD your
God, who brought you out of the
land of Egypt, out of the house of
bondage. You shall have no other
gods before Me” (Exodus 20:2,
3). And the commandments con-
tinue aloud, until there are ten.

This sacred sequence of law
following grace, of rescue before
responsibility, meshes well with
new covenant theology. Our
faith journey begins with justifi-
cation through Christ and con-
tinues with sanctification by the
Spirit. First, sins are forgiven by
the blood of the Lamb as we de-
part from “Egypt”; then, the way
of obedience as law is written on
our hearts — God’s Word from
the “holy mount.” The author of
Hebrews knew this progression
well and recorded it twice for our
learning without omitting either
facet (Hebrews 8:8-12; 10:16,
17).

The Bible’s truth of grace
and law is learned by analogy
in Israel’s journey. Every earnest
Christian has been redeemed
from sin (Egypt) by the grace of
Christ (the Passover lamb). Now
we are called through baptism
(Red Sea) to the place where the
holy commandments are written
upon our hearts (Mount Sinai).
Is our trip like true Israel’s, or are
we on some self-guided tour?

Cris